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any auspicious qualities. This can also be understood
from maxims such as pada-ahavamya and brahmana-
parivrajaka.

Moreover Badarayana in the gunopasamharapada of
the Brahmasutra27 raises the objection that the attributes
of Brahman understood in the Sandilya, Upakosala,
Dahara and other vidya-s are mere mental exercises
with no relevance to reality, and then answers that they
are positive and real aspects of the Lord to be meditated
upon by an aspirant.

Parasara quotes from a number of Upanisad-s to
justify the point that the Supreme Being is an abode
of innumerable perfections in an unsurpassed measure.
The Visnupurana, the Bhagavata and the Mahabharata
are quoted in support.

An objection raised by certain critics is that the names
of the Lord strictly do not point to any qualities as such.
They just help one to attain to the nirguna -Brahman
by their mere repetition. But this is unsound, says Parasara.
We cannot ignore the usage of words conveying specific
ideas which are different from one another. Further Bhisma
calls these names gaunani (derived from the qualities
and actions of the Lord). In other words it means that
they are etymological. Some names, of course, are
vikhyatani (well-known) through convention. The
Visnusukta also speaks of those who understand the
meaning of the names after analysing them into their
components.28 Therefore, the object of using the names
is only to remind us of the qualities of the Lord. It
is true that the names act like mantra-s, reminding us
of the qualities of the Lord understood from scriptural
passages. But this does not mean that the qualities
themselves are non-existent. That is why in the